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Taking out the Torah Scrolls
We rise as the ark is opened.
A meditation while the Torah scrolls are taken out of the ark:

Who can understand the source of our errors?
Cleanse me of secret faults, and restrain Your servant 
  from willful sins; may they not control me.
Then shall I be innocent of wrongdoing, wholly clear 
  of transgression.
May the words of my mouth and the meditations of 
  my heart be acceptable to You, ADONAI, my rock 
  and my redeemer.

In some congregations, a procession carrying the Torah scrolls
marches around the synagogue while the following is recited: 

Light is sown for the righteous, and joy for those whose 
hearts are true.

Or zaru·a la-tzaddik u-l’yishrei lev simh ah.

    
This affirmation is traditionally recited three times:

By the authority of the court on high and by the 
authority of this court below, with divine consent 
and with the consent of this congregation, we grant 
permission to pray with those who have transgressed.

Bi-shivah shel malah u-vi-shivah shel mattah, 

al da·at ha-makom v’al da·at ha-kahal, 

anu mattirin l’hitpalleil im ha-avaryanim.

¶ A Meditation 
on Kol Nidrei 

All the vows on our lips, 
the burdens in our hearts, 
the pent-up regrets about 
which we brooded and spoke
through prayers without end
on last Atonement Day 
did not change our way of 
 life,
did not bring deliverance 
in the year that has gone. 
From mountain peaks of 
 fervor
we fell to common ways
at the close of the fast. 
Will You hear our regret? 
Will You open our prison, 
release us from shackles of 
 habit?
Will You accept our prayers, 
forgive our wrongs, 
though we sin again and 
 again?
In moments of weakness 
we do not remember 
promises of Atonement Day.
Recall that we easily forget; 
take only our heart’s intent.
Forgive us, pardon us.
             —Z’ F

(trans. Stanley Schechter)

No one sees, no one knows,
how o"en I take the easy way,
I let myself o# the hook, 
give myself the bene$t of 
the doubt—
every day, every day. 

On this day, this one day, 
I stand before You naked, 
without disguise, without 
embellishment, naked,
shivering, ridiculous.

I implore You— 
let me try again. 

—M F

I am grateful for this, 
a moment of truth, 
grateful to stand before You
in judgment.

You know me as a liar 
and I am &ooded with relief
to have my darkest self 
exposed at last.

Every day I break my vows—
to be the dutiful child, 
sel&ess parent, caring friend, 
responsible citizen of the 
 world.

הֹוָצַאת ַהּתֹוָרה ְלׇכל־ִנְדֵרי

We rise as the ark is opened.
A meditation while the Torah scrolls are taken out of the ark:

ִני. ְׁשִגיאֹות ִמי־ָיִבין ִמִּנְסָּתרֹות ַנּק!
% ַּגם ִמֵּזִדים ֲחׂשׁ( ַעְבּד&

ַאל־ִיְמְׁשלּו־ִבי
ָאז ֵאיָתם

ַׁשע ָרב. יִתי ִמּפ& ְוִנּק!
ִיְהיּו ְלָרצֹון ִאְמֵרי־ִפי

י% ְוֶהְגיֹון ִלִּבי ְלָפנ&
יהוה צּוִרי ְוגֲֹאִלי.

In some congregations, a procession carrying the Torah scrolls marches around 
the synagogue while the following is recited:

ַע ַלַּצִּדיק ּוְלִיְׁשֵרי־ֵלב ִׂשְמָחה. אֹור ָזר'

This affirmation is traditionally recited three times:

ָּטה, ְעָלה ּוִביִׁשיָבה ֶׁשל מ3 ִּביִׁשיָבה ֶׁשל מ(
ַעת ַהָּקָהל, ַעת ַהָּמקֹום ְוַעל ּד3 ַעל ּד3

נּו ַמִּתיִרין ְלִהְתַּפֵּלל ִעם ָהֲעַבְרָיִנים. א6

 T S הֹוָצַאת        

 A Jewish court is .ַהּתֹוָרה

composed of three judges, 

tonight represented by 

the sh’li·ah  tzibbur (prayer 

leader) and two communal 

leaders. At least two Torah 

scrolls are taken from the 

ark and held next to the 

leader to constitute the 

court, perhaps signifying 

that the heavenly court wit-

nesses our liturgical affirma-

tion of Kol Nidrei.
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ִגיאֹות ִמי ָיִבין  Psalm .ׁשְ
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L   ַע  .אֹור ָזֻרֽ

Psalm :.
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ל ִעם ּלֵ יִרין ְלִהְתּפַ נּו ַמּתִ  ָאֽ

 Yom Kippur .ָהֲעַבְרָיִנים

begins with the affirmation 

that whatever our faults 

and doubts on this night, 

everyone is welcome in 

the synagogue. While the 

origins of this preface to 

Kol Nidrei are obscure, during the late Middle Ages it took on special meaning. 

Conversos, Spanish and Portugese Jews who had kept their religious identity secret, 

wanted to rejoin their communities on Yom Kippur. The formula “By authority of 

the court” assured them that they had permission both from heaven above and 

from the community here on earth to pray with their fellow Jews. This affirmation 

can welcome all of us who feel burdened by guilt and the sense of being unworthy 

to join with our community. The Talmud says that, on a fast day, no prayer will be 

accepted unless sinners join in.

T M. The opening melodic phrase of Kol Nidrei—at least  years old—

bears a remarkable similarity to the French-Sephardic and Iraqi (Babylonian) chant 

for the beginning of Genesis, ָרא ֱאלִֹהים ית ּבָ ֵראׁשִ  We know that some Babylonian .ּבְ

Jews migrated to Spain, and their manner of singing the liturgy spread from there 

to southern France, and then eastward. While the early Babylonian chant of the 

Torah was not preserved in Europe, the use of this melody for Kol Nidrei preserves 

this ancient melody. The contrast between the pleading melody of the traditional 

Kol Nidrei and the somber legalism of the words points to a larger confrontation 

we encounter tonight: the sadness of recognizing our own imperfection and fini-

tude, and the gap between what is required of us and our achievements.
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Recited three times:

All vows, renunciations, bans, oaths, formulas of obligation, 
pledges, and promises that we vow or promise to ourselves and 
to God from this Yom Kippur to the next—may it a pproach us 
for good—we hereby retract. May they all be undone, re pealed, 
cancelled, voided, annulled, and regarded as neither valid nor 
binding. Our vows shall not be considered vows; our renuncia-
tions shall not be considered renunciations; and our promises 
shall not be considered promises.

Kol nidrei ve-esarei va-h aramei, v’konamei v’khinnuyei, v’kinnusei 

u-sh’vu·ot, dindarna u-d’ishtabbana, u-d’ah arimna v’da-asarna al 

 nafshatana,  mi-yom kippurim zeh ad yom kippurim ha-ba aleinu 

l’tovah, kul’hon ih aratna v’hon, kul’hon y’hon sh’ran, sh’vikin 

sh’vitin, b’teilin u-m’vuttalin, la sharirin v’la kayyamin. Nidrana la 

nidrei,  ve-esarana la esarei, u-sh’vu·atana la sh’vu·ot.

  
Leader and congregation; some congregations recite this verse three times:

“The entire congregation of the people Israel shall be forgiven,
as well as the stranger who dwells among them, for all have erred.”

V’nislah  l’khol adat b’nei yisra∙el v’la-ger ha-gar b’tokham, 

ki l’khol ha-am  bi-sh’gagah.

Leader: 

[Moses prayed:] “As be(ts Your abundant love, please forgive 
this people’s sin, just as You have always forgiven this people 
from the time of the Exodus from Egypt until now.” And there 
it further says:

Leader and congregation; some congregations recite this verse three times:

ADONAI replied, “I have forgiven, as you have asked.” 
Va-yomer Adonai, salah ti ki-d’varekha.

Barukh atah A, our God, ruler of time and space, for 
granting us life, for sustaining us, and for bringing us to this 
moment.
Barukh atah Adonai eloheinu melekh ha-olam, 

she-heh eyanu v’kiy’manu v’higi∙anu la-z’man ha-zeh.

        The Torah scrolls are returned to the ark.

    On days other than Shabbat, the service 

    continues on page .

A Deathless Prayer 

Pain and . . . fear . . . kept 
us awake. A cloudless sky, 
thickly set with gli(ering 
stars, looked in upon our 
grief-$lled prison. The 
moon shone through 
the window. Its light was 
dazzling that night and 
gave the pale, wasted faces 
of the prisoners a ghostly 
appearance. It was as if all 
the life had ebbed out of 
them. I shuddered with 
dread, for it suddenly oc-
curred to me that I was the 
only living man among the 
corpses.
 All at once the oppres-
sive silence was broken by 
a mournful tune. It was 
the plaintive tones of the 
ancient Kol Nidrei prayer. 
I raised myself up to see 
whence it came. There, 
close to the wall, the 
moonlight caught the up-
li"ed face of an old man, 
who, in self-forgetful,  
pious absorption, was 
singing so"ly to himself. 
. . . His prayer brought the 
ghostly group of seem-
ingly insensible human 
beings back to life. Li(le 
by li(le, they all roused 
themselves and all eyes 
were $xed on the moon-
light-&ooded face. We sat 
up very quietly, so as not 
to disturb the old man, 
and he did not notice that 
we were listening. . . . 
 When at last he was 
silent, there was exaltation 
among us, an exaltation 
which people can experience when they have 
fallen as low as we had fallen and then, through 
the mystic power of a deathless prayer, have 
awakened once more to the world of the spirit.
   —L S, a concentration camp survivor

כל־נדרי
K N ל־ִנְדֵרי  The .ּכָ

Kol Nidrei is an Aramaic 

legal formula created in 

response to a widely felt 

need to nullify unfulfilled 

personal vows, a desire to 

enter the new year with 

a clean slate. In the th 

century, Babylonian Jewish 

leaders opposed its recita-

tion. Therefore, Rabbenu 

Tam (France, th century) 

changed the language 

from past tense to future, 

a change that was widely 

adopted. Most of all, Kol 

Nidrei expresses our fear 

that even our best inten-

tions for the new year will 

not be fulfilled. At the 

same time, it expresses 

how much we regret what 

was not accomplished in 

the past year. Kol Nidrei 

mentions seven types of 

promises and uses seven 

verbs expressing nullifica-

tion. Seven symbolizes 

completion.
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  ְוִנְסַלח ְלָכל־ֲעַדת 
ָרֵאל ֵני ִיׂשְ  .Numbers : .ּבְ

In the Bible, this verse 

follows the command to bring a sacrifice when the entire people have 

sinned in error. Here it is removed from its biblical context and adopted 

as a statement of God’s forgiveness, implying that all of our sins are re-

ally errors of judgment and so surely are to be forgiven when we express 

regret. Thus, the story of Yom Kippur is as much one of God’s forgive-

ness as it is of human failing.

I   י  Numbers :. In the story of the scouts .ָסַלֽחּתִ

and the recalcitrance of the Israelites in the desert, the Bible assures us 

that even when the entire community acts against God’s wishes, God 

forgives. Moses prays for the people, and God responds, “I have forgiven 

you as you have asked.” So too, God forgives each of us when we ap-

proach this day regretting our acts.

    ֶהֱחָיֽנּו  We recite this b’rakhah, offered on all .ׁשֶ

occasions when we experience a moment of joyful newness, to remind 

us that Yom Kippur is a time of blessing. We stand together as a com-

munity and express thanks that we are here together after another year.

Recited three times:

ׇּכל־ִנְדֵרי ֶוֱאָסֵרי ַוֲחָרֵמי, ְוקֹוָנֵמי ְוִכּנּוֵיי, ְוִקּנּוֵסי 
יְמָנא ְעָנא, ּוְדַאֲחר7 ְרָנא ּוְדִאְׁשַּתּב3 ּוְׁשבּועֹות, ִּדְנד3

ָנא, ִמּיֹום ִּכּפּוִרים ֶזה ַעד יֹום ְרָנא ַעל ַנְפָׁשת3 ְוַדֲאס3
ְטָנא ְבהֹון,  ינּו ְלטֹוָבה, ֻּכְּלהֹון ִאֲחר3 ִּכּפּוִרים ַהָּבא ָעל!
ֻּכְּלהֹון ְיהֹון ְׁשַרן, ְׁשִביִקין ְׁשִביִתין, ְּבֵטִלין ּוְמֻבָּטִלין,

ָנא ָלא ָלא ָׁשִריִרין ְוָלא ַקָּיִמין. ִנְדַרָנא ָלא ִנְדֵרי, ֶוֱאָסר3
ָנא ָלא ְׁשבּועֹות. ֱאָסֵרי, ּוְׁשבּוָעת3

Leader and congregation; some congregations recite this verse three times:

ְוִנְסַלח ְלׇכל־ֲעַדת ְּבֵני ִיְׂשָרֵאל ְוַלֵּגר ַהָּגר ְּבתֹוָכם, 
ִּכי ְלׇכל־ָהָעם ִּבְׁשָגָגה.

Leader: 

אָתה %, ְוַכֲאֶׁשר ָנׂש6 ֶדל ַחְסּד& ֹֽ ְסַלח־ָנא ַלֲע:ן ָהָעם ַהֶּזה ְּכג
ָּנה. ְוָׁשם ֶנֱאָמר: ִים ְוַעד־ה! ָלָעם ַהֶּזה ִמִּמְצר3

Leader and congregation; some congregations recite this verse three times:

 .0 ְחִּתי ִּכְדָבר1 אֶמר יהוה ָסל( ֹֽ ַוּי

נּו ֶל5 ָהעֹוָלם, ֶׁשֶהֱחי4 ינּו מ1 ָּברּו5 ַאָּתה יהוה ֱא7ה6
נּו ַלְּזַמן ַהֶּזה. נּו ְוִהִּגיע4 ְוִקְּימ4

The Torah scrolls are returned to the ark.

On days other than Shabbat, the service continues on page .


