
מוסף לראש השנה · תפילת העמידה – חזרת הש״ץ     ·    ·     MIDAH

ינּו   ּוְבֵכן ּוְל" ַתֲעֶלה ְקֻדָּׁשה, ִּכי ַאָּתה ֱא�ה�
ֶל% מֹוֵחל וסֹוֵלַח. מ&

ֶקף ְקֻדַּׁשת ַהּיֹום, ִּכי הּוא נֹוָרא ְוָאיֹום. ּובֹו  ֹֽ ּוְנַתֶּנה ּת
", ְוֵתֵׁשב ָעָליו ֶּבֱאֶמת.  ֶסד ִּכְסא& ", ְוִיּכֹון ְּבח& ִתָּנֵּׂשא ַמְלכּות&

ַע ָוֵעד, ְוכֹוֵתב  יַח, ְויֹוד�  ֱאֶמת ִּכי ַאָּתה הּוא ַדָּין ּומֹוכ-
ְוחֹוֵתם, ְוסֹוֵפר ּומֹוֶנה, ְוִתְזּכֹור ׇּכל־ַהִּנְׁשָּכחֹות. ְוִתְפַּתח 

ֶפר ַהִּזְכרֹונֹות, ּוֵמֵאָליו ִיָּקֵרא, ְוחֹוַתם ַיד ׇּכל־ ֶאת־ס�
ָאָדם ּבֹו.

ּוְבׁשֹוָפר ָּגדֹול ִיָּתַקע, ְוקֹול ְּדָמָמה ַדָּקה ִיָּׁשַמע. ּוַמְלָאִכים 
 ֵיָחֵפֽזּון, ְוִחיל ּוְרָעָדה יֹאֵחֽזּון, ְויֹאְמרּו ִהֵּנה יֹום ַהִּדין, 

י" ַּבִּדין.  ִלְפקֹוד ַעל ְצָבא ָמרֹום ַּבִּדין, ִּכי לֹא ִיְזּכּו ְבֵעינ&
י" ִּכְבֵני ָמרֹון. ְּכַבָּקַרת רֹוֶעה   ְוׇכל־ָּבֵאי עֹוָלם ַיַעְברּון ְלָפנ&

ַחת ִׁשְבטֹו, ֵּכן ַּתֲעִביר ְוִתְסּפֹור  ֶעְדרֹו, ַמֲעִביר צֹאנֹו ּת5
ֶפׁש ׇּכל־ַחי, ְוַתְחּתֹו% ִקְצָּבה ְלׇכל־ְּבִרָּיה,   ְוִתְמֶנה, ְוִתְפקֹוד נ&

ְוִתְכּתֹוב ֶאת־ְּגַזר ִּדיָנם.

ְּברֹאׁש ַהָּׁשָנה ִיָּכֵתֽבּון, ּוְביֹום צֹום ִּכּפּור ֵיָחֵתֽמּון.

ה ִיָּבֵרֽאּון.  ה ַיַעְברּון ְוַכּמ6 ַּכּמ6
ִמי ִיְחֶיה, ּוִמי ָימּות. 

ִמי ְבִקּצֹו, ּוִמי לֹא ְבִקּצֹו. 
ִים.  ִמי ָבֵאׁש, ּוִמי ַבּמ5
ֶרב, ּוִמי ַבַחָּיה.  ִמי ַבח&

ִמי ָבָרָעב,  ּוִמי ַבָּצָמא. 
ַעׁש, ּוִמי ַבַּמֵּגָפה.  ִמי ָבר5

ִמי ַבֲחִניָקה, ּוִמי ִבְסִקיָלה. 
ִמי ָיֽנּוַח, ּוִמי ָיֽנּוַע. 

ִמי ַיְׁשִקיט, ּוִמי ְיטַֹרף. 
ִמי ִיָּׁשֵלו, ּוִמי ִיְתַיֵּסר. 
ִמי ַיֲעִני, ּוִמי ַיֲעִׁשיר. 
ִמי ֻיְׁשַּפל, ּוִמי ָירּום.

T “ ”  

  ּוְבׁשֹוָפר ָּגדֹול
 In a remarkable .ִיָּתַקע

exercise of poetic license, 

the anonymous author of 

this treasured High Holy 

Day prayer has transformed 

the prophetic image of the 

end of days to today. Isaiah, 

preaching in Jerusalem in 

the eighth century B.C.E., 

had predicted (:) 

that those exiled from 

the northern kingdom of 

Israel—the ten lost tribes—

would return, and all the 

nations would gather on 

God’s holy mountain. Later 

interpreters, from Second 

Temple times on, under-

stood this as a vision of final 

redemption, a time of final 

judgment. In this prayer, 

judgment is not of an end 

time but in the present—

now, even as we pray.

O R H   

   ְּברֹאׁש ַהָּׁשָנה
 The image of God .ִיָּכֵתבּון

writing each person’s 

fate in a book is talmudic 

(Jerusalem Talmud, Rosh 

Hashanah :).

Third B’rakhah: God’s Holiness
May our sancti!cation ascend to You,

for You are our God, a forgiving sovereign.

- —     
The ark is opened.

Let us speak of the sacred power of this day—profound and 

awe-inspiring. On it, Your sovereignty is celebrated, and Your 

throne, from which You rule in truth, is established with love. 

Truly, You are Judge and Prosecutor, Expert, and Witness,

completing the indictment, bringing the case, and enumerat-

ing the counts. You recall all that is forgo$en, and will open 

the book of remembrance, which speaks for itself, for our own 

hands have signed the page.

The “great shofar” will be sounded and “the still small voice” 

will be heard.

Angels will be alarmed, seized with fear and trembling, declar-

ing, “this very day is the Day of Judgment”—for even the 

hosts of heaven are judged; no one is innocent in Your sight.

All that lives on earth will pass before You like a %ock of sheep.

As a shepherd examines the %ock, making each sheep pass 

under the sta&, so You will review and number and count, 

judging each living being, determining the fate of everything 

in creation, inscribing their destiny.

On Rosh Hashanah it is wri$en, and on the Fast of the Day of 

Atonement it is sealed!—

B’rosh ha-shanah yikkatevun, u-v’yom tzom kippur yeh atemun.

How many will pass on, and how many will be born;

Who will live and who will die;

Who will live a long life and who will come to an untimely end;

Who will perish by !re and who by water; who by sword and 

who by beast; who by hunger and who by thirst; who by 

earthquake and who by plague.

Who will be strangled and who will be stoned;

Who will be at peace and who will be troubled;

Who will be serene and who will be disturbed;

Who will be tranquil and who will be tormented;

Who who be impoverished and who will be enriched;

Who will be brought low, and who raised up.

When we really begin a new 
year it is decided,

And when we actually repent 
it is determined:
Who shall be truly alive and 
who shall merely exist;

Who shall be happy and who 
shall be miserable;
Who shall a"ain ful#llment 
in their day and who shall 
not a"ain ful#llment in 
their day;

Who shall be tormented by 
the fire of ambition and who 
shall be overcome by the 
waters of failure;
Who shall be pierced by the 
sharp sword of envy and 
who shall be torn by the 
wild beast of resentment;

Who shall hunger for com-
panionship and who shall 
thirst for approval;
Who shall be sha"ered by 
the earthquake of social 
change and who shall be 
plagued by the pressures 
of conformity;

Who shall be strangled by 
insecurity and who shall be 
stoned into submission;
Who shall be content and 
who shall wander in search 
of satisfaction;

Who shall be serene and who 
shall be distraught;
Who shall be at ease and 
who shall be a$icted with 
anxiety;

Who shall be poor in their 
own eyes and who shall be 
rich in tranquility;
Who shall be brought low 
with futility and who 
shall be exalted through 
achievement.

But repentance, prayer, and 
good deeds have the power 
to change the character of 
our lives.
Let us resolve to repent, to 
pray, and to do good deeds 
so that we may begin a 
truly new year.
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ַע ַהְּגֵזָרה. ֹֽ ּוְתׁשּוָבה ּוְתִפָּלה ּוְצָדָקה ַמֲעִביִרין ֶאת־ר

", ָקֶׁשה ִלְכעֹוס ְוֽנֹוַח ִלְרצֹות.  ִּכי ְּכִׁשְמ" ֵּכן ְּתִהָּלת&
ִּכי לֹא ַתְחּפֹוץ ְּבמֹות ַהֵּמת, ִּכי ִאם ְּבׁשּובֹו ִמַּדְרּכֹו ְוָחָיה. 

ְוַעד יֹום מֹותֹו ְּתַחֶּכה לֹו, ִאם ָיׁשּוב ִמַּיד ְּתַקְּבלֹו. 
ַע ִיְצָרם,  ֱאֶמת ִּכי ַאָּתה הּוא יֹוְצָרם, ְוַאָּתה יֹוד�

 ִּכי ֵהם ָּבָׂשר ָוָדם.

ָאָדם ְיסֹודֹו ֵמָעָפר ְוסֹופֹו ְלָעָפר. ְּבַנְפׁשֹו ָיִביא ַלְחמֹו. 
ֶרס ַהִּנְׁשָּבר, ְּכָחִציר ָיֵבׁש, ּוְכִציץ נֹוֵבל, ְּכֵצל   ָמׁשּול ַּכח&

ַח,  ֶבת, ּוְכָאָבק ּפֹור� עֹוֵבר, ּוְכָעָנן ָּכָלה, ּוְכֽרּוַח נֹוׁש6
ְוַכֲחלֹום ָיעּוף.

ֶל0 ֵאל ַחי ְוַקָּים. ְוַאָּתה הּוא מ1

י". ְוֵאין ִׁשעּור  ֶר% ָימ& ֹֽ י", ְוֵאין ֵקץ ְלא ֵאין ִקְצָּבה ִלְׁשנֹות&
". ִׁשְמ" ָנֶאה  ", ְוֵאין ֵּפרּוׁש ְלֵעילֹום ְׁשמ& ְלַמְרְּכבֹות ְּכבֹוד&

." אָת ִבְׁשמ& נּו ָקר6 ", ּוְׁשמ� ְל" ְוַאָּתה ָנֶאה ִלְׁשמ&
 The ark is closed.

 ," ַען ְׁשמ& ֲעֵׂשה ְלמ5
 ," ְוַקֵּדׁש ֶאת-ִׁשְמ" ַעל ַמְקִּדיֵׁשי ְׁשמ&
ַּבֲעבּור ְּכבֹוד ִׁשְמ" ַהַּנֲעָרץ ְוַהִּנְקָּדׁש,

T’, ’,  

’ ּוְתׁשּוָבה ּוְתִפָּלה 
from the root) ּוְצָדָקה

 ”can mean “repentance (ׁשוב

or “turning.” It involves self-

reflection and critique along 

with resolve to engage in 

new and different behavior 

in greater accord with our 

ethical and religious under-

standings. T’fillah (from the 

root פלל, palal) commonly 

is translated as “prayer,” 

though the Hebrew root 

also implies self-judgment. 

Moments of t’fillah can be 

moments of new insight, 

affirmation of primary reli-

gious commitments, as well 

as speech directed to God. 

Tz’dakah (from the root 

 tzadak) is derived from ,צדק

the word for “righteousness” 

or “justice” and includes 

all acts treating other hu-

man beings with care and 

respect. In that sense our 

monetary gifts to the poor 

and the needy are seen as 

fulfilling a divine obligation.

S   

-The anonymous au .ָמׁשּול

thor has made extensive use 

of scriptural allusions. By removing these images from their original contexts and putting them together here, 

a new poem has been created whose staccato formulation adds to the sense of the brevity and fragility of life.

A   ֶרס ַהִּנְׁשָּבר  Jeremiah  develops the image of the potter shattering an ill-formed clay .ֶחֽ

bowl, an image used as well in a prominent Kol Nidrei piyyut.

W ,    ָחִציר ָיֵבׁש, ִציץ נֹוֵבל. Based on Isaiah :.

   ֵצל עֹוֵבר. Psalms :.

A   ָעָנן ָּכָלה. Based on Job :.

A   ֶבת  Isaiah (in :) is referring to God’s life-giving breath, which quickly passes .ֽרּוַח נֹוָׁשֽ

through a person, who in the end withers.

S  ַח .Based on Isaiah : .ָאָבק ּפֹוֵרֽ

A   ֲחלֹום ָיעּוף. Job :.

Y      Y ָך אָת ִּבְׁשֶמֽ נּו ָקָרֽ  God has many names, so which one is this .ּוְׁשֵמֽ

phrase referring to? Some say the line alludes to the Thirteen Attributes describing God’s graciousness. More 

likely it refers to the unpronounceable four-letter name of God (yod, heh, vav, heh) which is a play on the verb 

“to be,” and thus may refer to God’s eternal being, referred to in the previous line of this prayer. The ending of 

the word “Israel” is yet another name for God, El. By being linked to God’s name, Israel becomes the “eternal 

people,” and partakes of the mystery of God’s timeless nature.

But T’shuvah, T’fillah, and Tz’dakah have the 

power to transform the harshness of our destiny.

U-t’shuvah u-t’fillah u-tz’dakah ma∙avirin et ro∙a  

ha-g’zerah.

Our praise of You accords with Your essential 
nature: slow to anger and easily appeased.

You do not desire the death of the sinner, but 
rather that we change our ways and live.

You wait until the day of death, and if one returns, 
You accept that person back immediately.

Truly, You are their Creator, and know the nature 
of Your creatures, that they are only %esh and 
blood.

Each person’s origin is dust, and each person will 
return to the earth having spent life seeking 
sustenance. Scripture compares human beings 
to a broken shard, 
withering grass, 
a shriveled %ower, 
a passing shadow, 
a fading cloud, 
a %eeting breeze, 
sca$ered dust, 
a vanishing dream.

And You—You are the Sovereign, living God,   
ever-present.

V’atah hu melekh El h ai v’kayyam.

Your years never end,
Your time has no measure,
the extent of Your glory can never be imagined,
for there is no understanding of the mystery of  

Your nature.
Your name be!ts You,
as You be!t Your name,
and You have linked our name with Yours.
The ark is closed.

Act kindly for the sake of Your name,
and sanctify Your name with those who hallow 
 Your name.
Do so for the honor of Your revered and holy name.

Piyyut for Musaf 
of Rosh Hashanah

And just how are You 
looking down from on 
high? Beginning another 
year?
And just how do You 
take account of us, as 
bleating sheep,
approaching You, on the 
platform?
And what are You saying 
about us,
about the tree, the fruit, 
the bird,
the animal, and the beast?
And just how is it that 
You measure us front and 
center on the holidays of 
the year?

Just what tax were You 
talking about?! How 
much will You ask?!
And just how will You 
burn us? Who will You 
throw into the water 
#rst? And who will be 
the #rst to fall into the 
#re??
What have You wri"en 
above—please tell me—
about the seventy types 
of death sentences?
What new forms will 
You create this time??

Listen, You alone are the 
One that hovers above.
You—Valiant, Dumb-
founding, Impressive.
We are a withering bud.
We are a &ock of sheep 
bleating in the pen.
You measure and count.
We—straws in the wind, 
tossed wildly,
upon the grain heap.

Yet only You stir the 
spirit
on the earth’s crust.

—A K
(trans. Aubrey L. Glazer)

ִּפּיּוט ְלמּוָסף 
ֶׁשל רֹאׁש ַהָּׁשָנה

ְוֵאי% ַאָּתה ַמִּביט 
ַח   ְעָלה? ּפֹות� ִמְלמ5

עֹוד ָׁשָנה?
 ְוֵאי% ַאָּתה סֹוֵפר 

נּו, ְּכמֹו ְּכָבִׂשים  אֹות6
ּפֹוִעים,

י", ַלַּבָּמה? ְקֵרִבים ֵאל&
ּוָמה ַאָּתה אֹוֵמר 

ינּו, ָעל�
ַעל ָהֵעץ, ְוַעל ַהְּפִרי, 

ְוַעל ָהעֹוף,
ַעל ַהַחָּיה, ְוַהְּבֵהָמה?

 ְוֵאי% ַאָּתה מֹוֶנה 
י" נּו ְלָפנ& אֹות6

ַּבַחִּגים ֶׁשל ַהָּׁשָנה?

ַעל ֵאיֶזה ַּתֲעִריף 
ְרָּת?! ְוַכָּמה  ִּדּב5

ְּתַבֵּקׁש?!
 ְוֵאי% ַאָּתה ַמְדִליק 

נּו? ֶאת־ִמי ִּתְזרֹק אֹות6
ֶדם? ּוִמי  ֹֽ ִים ק  ַלּמ5

ִראׁשֹון ִיּפֹל ָלֵאׁש??
ְעָלה,  ּוַמה ָּכתּוב ְל" ְלמ5

ְּבָמֽטּוָתא,
ַעל ִׁשְבִעים ִמיתֹות 

ֵּבית־ִּדין?
ַעם ְּתַחֵּדׁש?? ּוָמה ַהּפ5

ִּתְׁשַמע ַאָּתה ְלַבד 
ְעָלה. ֶאָחד ֶׁשָּׁשט ְלמ5
ַאָּתה ִּגּבֹור, ַמְדִהים, 

ַאִּדיר.
ְחנּו ִציץ עֹוֵבר. ֲאנ5
ֶדר צֹאן  ְחנּו ע�  ֲאנ5

ּפֹוֶעה ַּבִּדיר,
ַאָּתה מֹוֶנה, סֹוֵפר.

ְחנּו ַקׁש ִנָּדף, ָּפֽרּוַע, ֲאנ5
ַעל ַּגְרִּגיר־ָהֲעֵרָמה.

ְוַרק ַאָּתה ַמִּׁשיב 
ָהֽרּוַח,

ַעל ְקִלַּפת־ָהֲאָדָמה.


